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CHAPTER ONE
[bookmark: _Toc172355171]INTRODUCTION
This is not a history book. It is a compilation of Historical Accounts of Konkombas and Dagombas. I chose the title: Konkomba-Dagomba Historical Account. The unique feature of this historical account is that it was narrated by Dagombas to scholars who wrote them down. This account comes from the horses' own mouths. All I have done is to compile them for your readership and information. 
That is why I say it is not a history book. The history committee of KOYA of which I am a member is still at work. This compilation is not rival to, or competing with what the history committee of KOYA is doing. This is a follow-up to what I said at the recent KOYA Easter Annual Convention as chairman of the occasion. 
Many people approached me after my speech to request for copies of what I said extempore. I promised them that I would be making a more detailed compilation for them. This is the result of that promise I made. 
Being a compilation for a specific purpose, I carefully selected what I felt would help Konkombas understand our own history in the simplest way. No long writings, no big English and no big grammar. Simple, straightforward, and short. It is also devoid of many analyses except where absolutely necessary. Just the raw bare facts from the horses' own mouths. I chose the most relevant aspects of the history of Konkomba existence in relation to our neighbours- Dagombas. 
The compilation is presented in seven short chapters covering a total of eighteen pages. Short so that one may not forget what they read. The historical account starts with a prologue in chapter one, and ends with an epilogue in the final chapter. I will be posting one chapter daily till all seven are posted. 
Chapter one, the prologue deals with the source of Dagomba history. Chapter two gives account of Na Nyagse becoming the first king and founder of the the Dagbamba kingdom. It also mentions the first migration of Dagombas to Kpamkpamba country. Chapter three focuses on Na Luro, the eleventh king of Dagbon, and the forced migration of Dagombas to Kpamkpamba country. Chapter four provides proof that Dagombas came and met Konkombas. Chapter five dwells on Ya-Na Abdulai's prayer in 1930 seeking the assimilation of Konkombas into Dagombas. Konkomba resistance is tackled in chapter six with the introduction of the works of David Tait. Finally, chapter seven the epilogue, gives account of Dagombas' frustration over Konkombas resistance and refusal to be "Ethnically Cleansed".
As I mentioned earlier, this is not a book. So bear with me on the style used in writing as it is not so professional. My plan is that after posting the final chapter which is the seventh, I will request the services of one of our own in the academia to do further editing and put all seven chapters together into a booklet. I intend to print out many copies of the booklet for KOYA to distribute to as many Konkombas as possible. 
At the least, let us keep reading this simple compilation until a more comprehensive history is written and published by the KOYA History Committee. 
God Bless Kikpakpaan. 

Thank you 
Nayon Bilijo 
July 18, 2024


[bookmark: _Toc172355172]CHAPTER TWO
[bookmark: _Toc172355173]PROLOGUE – DAGOMBA DRUM HISTORIANS-SOURCE OF DAGOMBA HISTORY.
In this first part of a seven-part series, I am presenting to you two authorities on Dagomba history. 
1. Emmanuel Forster Tamakloe: Author of the book “A Brief History of the Dagbamba People”.
2. Mr. H.A Blair, who in 1930 was the Acting District Commissioner, Eastern Dagomba.
Both were very conversant with Dagomba Culture and Traditions and both spoke Dagbani very well. They both obtained the historical account of the Dagombas from the horses own mouth. The historical account of Dagombas as I am going to narrate did not come from Konkombas. These were the historical accounts of the Dagomba people themselves as narrated to Tamakloe and Blair by Dagomba drum historians, the head drummer and confirmed by the the Ya-Na. So this is essentially a compilation of what Tamakloe and Blair obtained from Dagombas. 
[bookmark: _Toc172355174]Mr. Emmanuel F. Tamakloe
This is a brief background of Mr. Emmanuel F Tamakloe
· Worked in Kete Krachi, Togoland, as an Interpreter for nearly ten years from 1897 to 1907
· In 1910 he was employed in the Northern Territories Administration as a Census Clerk in the Eastern and Western Dagbon. Here he studied the Dagbani language.
· In 1912 he was transferred to Tumu as a District Clerk.
· In 1916 he was transferred back to Yendi where his works (writings on Dagbon) was compared and corrected by the Chief Drummer.
In the Frontispiece of his book “A Brief History of the Dagbamba People”, he wrote the following:
“My dearest friends in the Northern Territories.
Sirs,
The Brief History of the Dagbambas as written down by me, contains the plain fact as narrated to me by the traditionist. These traditionists, you know, are the drummers to the kings, and to all the kindred chiefs of Dagbon. These men have no other occupation than drumming, reciting and extolling the deeds of the former kings and chiefs, with much flattery, by means of which they obtain their substance and living. But, perhaps, one will ask me: How do you manage to get such ample informations from them? My answer would be that to use such frightening and bullying words as “My Friend; Don’t you know who I am?” to which we have probably been accustomed in a mistaken belief that, by such means, we shall be respected, is an absurdity. We can never win the affection and confidence of foreign peoples, save we are conversant, liberal, kind, unbullying, affable, patient and neither friends nor foes to anyone. By the help of such qualities, we shall hope for something worth knowing.”
To eschew pedantry and egotism which would have created criticism, the history is charily written, and no “big” English words have been applied to render my writings meaningless and chaotic. 
It will be more pleasing if any of my friends in the Northern Territories would endeavor to collect more material for the enlargement of this first edition.
I remain,
Yours faithfully,
EML. FORSTER TAMAKLOE
Ex. 3rd Class Clerk,”

[bookmark: _Toc172355175] Mr. H.A. Blair
H. A. Blair was the Acting District Commissioner, Eastern Dagomba in 1930 and was stationed in Yendi. Mr. Blair was very conversant with the tradition and culture of the Dagbambas. He spoke Dagbani very fluently.  
Mr. Blair’s knowledge of Dagbani enabled him to obtain Dagbamba history recited from time to time by the drummers.
The history of the Dagbamba is preserved through the medium of the drum chant and it is passed down through generation of drummers who are taught their work from early youth.
(Referenced from Page 4 paragraph 18: Conference of Dagbamba Chiefs)
Evidence of Mr. Blair’s understanding of Dagbani language is recorded in the minutes of the proceedings of the Conference of Dagbamba Chiefs. On page 2 paragraph 13, it was recorded: “A feature of the proceedings was that the enquiries were conducted directly in Dagbani by Mr. Blair, or in Hausa by the Provincial Commissioner and interpreted by Mallam Halidu, a well-known Hausa resident of Yendi, in the confidence of the Na, who has spoken Dagbani since childhood.
In this way the mistakes liable to occur through faulty interpretation were considerably lessened and the confidence of the Chiefs gained.”
The objective of part one has been to show that the sources of this historical account were directly from Dagomba drum historians, the head drummer, and the Na himself. Both Emmanuel F. Tamakloe and H.A. Blair collected their information from Dagomba drum historians, and got such information confirmed by the Na (Ya-Na).


[bookmark: _Toc172355176]CHAPTER THREE
[bookmark: _Toc172355177]NA NYAGSE, THE FOUNDER OF DAGBAMBA KINGDOM.
Na Nyagse was the first king of Dagbon. He ruled for sixteen years, from 1416 to 1432 according to Emmanuel F. Tamakloe in his book “A Brief History of the Dagbamba People”
Na Nyagse was the first-born son of his father whose name was SITOBO. Sitobo had three brothers whose names were Biemmone, Bogoyelgo, and Ngmantam. They lived in Nabare, a town near Walewale. After a while Na Nyagse, Sitobo’s elder son went and settled in a town called Bagale, – a Dagbamba village on the Mampruso – Dagbamba frontier.” (Page 13, Emm. F. Tamakloe).
In 1416 or thereabout, Sitobo enrobed his son Na Nyagse, King at Bagale. This act of Sitobo annoyed his (Sitobo’s) brothers. The first brother Biemmone departed Bagale and went and established himself in Gunayiri. The second brother Bogoyelgo left with his party and went “and established himself in Suson amongst the Kpamkpamba people.” The third called Ngmantam “went far to the east and settling among the Nanumbas, he founded the kingdom of the Nanumbas in Bimbilla after having killed the fetish priest of that place.” (Tamakloe, A Brief History of The Dagbamba People: p14-15).
According to Emmanuel Tamakloe, after the enstoolment of Na Nyagse, he went out to conquer Dagbon. “Na Nyagse now took the field against th Dagbamba people; first he went to the West and then to the East, fought and massacred all the Dagbamba fetish priests, and appointed his sons, brothers and uncles as chiefs in their stead.” (p16).
It is said that in all Na Nyagse killed Twenty-nine (29) Dagomba fetish priests. When he felt that his job was accomplished, he decided to settle down. This is how Tamakloe captured it: “Na Nyagse believing that he had now finished his task, went and settled in Yogo, whence he selected a site between Yogo Depale and Diare, and built the capital town of the Dagbambas and called it Na-Ya, i.e. the King’s Home”. It is estimated that this may have happened in 1420.
The same account of Na Nyagse settling at Diari has been captured by H.A Blair as follows:
In the minutes of the Conference of Dagbamba Chiefs.
“He made his court at Dipali near Diari and commenced to make war upon the aboriginal races throughout the country.
In what is now Western Dagbamba, the aboriginal races do not seem to have put up much of a fight and speedily lost their independence and even racial names, for today, they are all classed by the Dagbamba as Tin-Biho, children of the land in contrast with the Konkomba and other tribes of Eastern Dagomba who preserved their independence long enough to develop their religious constitution.” (Conference of Dagbamba Chiefs, paragraph 24, page 7).
Elsewhere in this same document (Conference of Dagbamba Chiefs), it was recorded thus:
“The Dagbamba kingdom proper, therefore, may be said to have been founded during the region of Na-Nyagsi, and was first of all confined mainly to what is now known as Western Dagomba.” (p7). 
Clearly you can see from the Dagomba’s own historical account that there is no evidence that Kokombas are settlers on Dagomba land. Rather, by their own account, it was the Dagombas (Bogoyelgo and his party) who migrated to settle among Kpamkpambas in Sunson in 1416. 





[bookmark: _Toc172355178]CHAPTER FOUR
[bookmark: _Toc172355179]NA LURO:
The abandonment of the old and the building of the new Yendi in the Kpamkpamba country.*
Na Luro was the 11th king of Dagomba from 1554-1570. Like Na Nyagse, his reign also lasted sixteen (16) years.
Now these are the first twelve kings of Dagbon. I have limited myself to only 12 kings for the sake of brevity. 
1. King Nyagse, 16 years ----- 1416-1432
2. King Zulande, 10 years----- 1432-1442
3. King Beriguwiemda, 12 years---1442-1454
4. King Beriguwiemda, 15 years --- 1454-1469
5. King Zolgo, 17 years---- 1469-1486
6. King Zongman, 20 years --- 1486-1506
7. King Nengmitoni, 8 years--- 1506-1514
8. King Dimani, 13 years--- 1514-1527
9. King Yanzo, 16 years--- 1527-1543
10. King Dariziogo, 11 years--- 1543-1554
11. King Luro,16 years ----- 1554-1570 
12. King Tutugri, 19 years ---1570-1589 
The purpose of this chapter (part 3) is to show how and when Dagombas migrated to then Chare, now Yendi.
Tamakloe gives a historical account of how the Dagombas under Na Luro abandoned their capital Diari in 1560 due to continuous raids by the Gonjas (page 18).
Remember Na Nyagse built this capital in or about 1420. See part 2. So that must have been 140 years after Nyagse established Diare as their capital. 
And on page 27 he states it more clearly. “The Ngbanye people still held parts of the Dagbamba country adjacent to the eastern side of the White Volta, and had encroached so far as to threaten the capital town Yendi.
*Originally used by Emmanuel F. Tamakloe

To avoid this incessant fight with the Ngbanye, Na Luro deemed it expedient to abandon the capital and to build a new one in the Kpamkpamba country. Na Luro occupied the Kpamkpamba town Chare, the people of which went and built Wangbun on the Demon road. Chare became Yendi from that time.”
Historically therefore, we read of two accounts of migration between Konkombas and Dagombas. In both cases it was Dagombas who migrated to Konkomba land, and not the other way round. The first in 1416 by Bogoyelgo and his party from Bagale to Sunson may be described as voluntary migration. The second in 1560 by Na Luro and Dagombas from Diari to Chare under attack of Gonjas may be described as forced migration. 
So it was Dagombas who in the 15th and 16th centuries migrated to Konkomba land. Today, Dagombas have resorted to changing this historical fact as told by their own drum historians. Dagombas have resorted to what is known as Historical Revisionism (Negationism). They want to render a new version of Dagomba historical account which says that Konkombas migrated from Togo to Dagbon in the 18th century. The purpose of this revisionist historical account of the Dagombas is to give them some socio-political advantage over Konkombas. This is intended to render Konkombas landless and therefore stateless in Ghana. This they hoped would keep alive the Dagomba ambition of annexing Konkomba lands through the assimilation (ethnic cleansing) of Konkombas into Dagombas. You will read more about the Dagomba policy of assimilation of aboriginal tribes in latter parts of this historical series. 
Konkombas refuse to be Rohingya People of Ghana. 


[bookmark: _Toc172355180]CHAPTER T FIVE
[bookmark: _Toc172355181]PROOF THAT DAGOMBAS CAME AND MET KONKOMBAS.
Abstract from the minutes of the Conference of Dagbamba (Dagomba) Chiefs / The Constitution of the State of Dagbon.
The conference was held at Yendi from 21st to 29th November, 1930. The opening ceremony was on the 21st November, 1930. The opening address was given by the Acting Chief Commissioner of the Northern Territory, E.A.T. Taylor, Esq. Present were the Commissioner of the Southern Province, Mr. A.C Duncan-Johnstone and Mr. H.A. Blair, District Commissioner, Eastern Dagomba.
Also present was Abdulai, Ya Na, Paramount Chief of Dagomba.
The conference proper, to deliberate on the affairs of Dagbon and its constitution, started on the 24th November, 1930. Among others, the following were present:
1. Mr. A.C Duncan-Johnstone, Commissioner, Southern Province – President of the conference.
2. Mr. H.A. Blair, District Commissioner, Eastern Dagomba.
3. Abdulai, Ya-Na, Paramount Chief of Dagomba.
There was also one Chakosi Divisional Chief present. 
But no Konkomba was present.
At page 3 of the minutes of the Conference of Dagbamba Chiefs, the Konkomba-Dagomba historical account is captured in two separate paragraphs. In a subparagraph 15 on page 3, it was recorded of the Dagbon Kingdom:
“It is bounded on the north by the State of Mamprusi in the Northern Province, on the east by the tribes of Chakosi, Konkomba and Bassari in French Mandated Territory, on the South by the state of Adjati and Nanumba and Gbanya and on the west by the state of Gbanya (Gonja).” This is clear evidence that Konkombas shared boundary with Dagombas.
It was further stated at paragraph 16, page 3 as follows:
“The inhabitants of this state do not form one homogeneous people, but are a collection of tribes invading Dagomba and Chakosi and the aboriginal Konkomba, Bukim bung, Gbimba, Nafeba, Saboba, Nagbova, Chamba, Dagomba, Bohoru, B’mawba and Kpariba.”
Here is clear evidence that Dagombas came and met Konkombas, hence their description “aboriginal” on Konkombas. Further evidence of Dagomba admission that they Dagombas came and met Konkombas can be found in paragraph 17, page 3 of their minutes.
“With the exception of the Kpariba, the languages of the so-called aboriginal tribes, so-called because they were in the country prior to the Dagomba invasion, are allied to each other and are said to belong to the Gur (Grumah) language group”.
Contrary to Dagomba claim today that Konkombas migrated from Togo to Dagbon in the 18th Century, their grandfathers admitted in 1930 that they came and met Konkombas.


[bookmark: _Toc172355182]CHAPTER SIX
[bookmark: _Toc172355183]PURPOSE OF THE CONFERENCE OF DAGBAMBA (DAGOMBA) CHIEFS.
Ya Na Abdulai's 1930 Prayer: “.… he hoped that all aboriginal tribes would be gradually assimilated.”
The conference opened on the 24th day of November, 1930.
The President of the conference was Mr. A.C Duncan – Johnstone, Commissioner, Southern Province.
Mr. Duncan – Johnstone addressed the Ya-Na and his chiefs on the subject and reasons of the conference which was captured in the minutes as follows:
“He told them that in the past, Dagbon had been a great and powerful kingdom but owing to various reasons – civil wars, lack of central authority and the division of the country between the British and German Governments - its power had declined until it had almost disappeared. He explained both the policy of the Government in desiring to administer the country through the medium of the chiefs and also the proposed Native Administration Ordinance by which the powers of the chiefs would be regulated. He went on to say that, however, before any such Ordinance could be applied to the state of Dagbon there were certain things it was necessary for Government to know.”
(Page 22, paragraph 2; The conference of Dagbamba chiefs)
Clearly it was the British Colonial Government that organized and brought the civil-war torn and broken Dagbon together as a state. It was the British Colonial Government that forcefully brought the Konkomba under the authority of Dagomba chiefs as clearly stated in the purpose of the conference by the president of the conference, Mr. A.C. Duncan-Johnstone, a British. The reason was that the Dagombas on their own were not able to do this. Dagbon power had declined, and had almost DISAPPEARED. 
By 1930, the greatness of the Dagbon kingdom was in the past. Its power was in the past. And Dagbon lacked the central authority to exert itself. The proof of this can be found on page 15 paragraph 39 of the Conference of Dagbamba Chiefs, under the heading “The Subject Races”.
Paragraph 39 states as follows:
“The most difficult problem before the Dagbamba Native Administration is how to secure the obedience and co-operation of the subject Races. In the old days, obedience was enforced with the sword, but now that is no longer possible, and the pugnacious Konkomba care nothing for the Na and very little for the Administration.”
“There are continued murders and fights amongst themselves and the attitude of their headmen towards the Na and the Government is that they refuse to betray their own people.”
The above statements of admission speak volumes for themselves. Konkomba were a handful for even the British Administration let alone the broken and divided, weak and powerless Dagbon.
How did the British Colonial Administration decide to handle the Konkomba dilemma? Instructions were given to the political officers, and divisional chiefs were taught what to do. Again, on page 15 paragraph 39 sub3 it was stated.
“Instructions have been issued to the Political Officers that every effort must be made to get the Na to decentralize and to work through his Chiefs and headmen.
The Divisional Chiefs are to be taught to govern the primitive pagan as they themselves are governed and that is through their headmen instead of dealing with them directly.”
What was in this arrangement for the Dagombas and the British Colonial Administration? The answer can be found on page 16, paragraph 40 under the heading “Results of the Conference” 
For Dagomba, it was to satisfy the desire of the chiefs of Dagbon to be re-united in one kingdom under the Na, and to have the history of Dagbon completed.
For the British, it had to do with the manner in which the kingdom “is constituted and administered under the Ya-Na.”
In other words, the Dagombas wanted assistance from the British to re-unite Dagbon, and the British wanted Dagomba chiefs’ assistance through the Ya-Na to administer the area. The British had learned from the Germans that Konkombas were difficult to rule or control. Konkombas resisted colonial authority. The Germans tried to deal with this by amputating the right thumbs of adult male Konkombas. The Brirish had to device their own method. Hence the indirect rule system of administration. 
Dagombas never conquered and placed Konkombas under them. The British created the system of indirect rule through the chiefs that enabled Dagombas to rule Konkombas. 
But the Dagombas had other motives, ulterior motives which were sinister in nature. What were the other motives of Dagombas?
Remember that the inaugural opening of the conference on 21st November, 1930 was addressed by E.A.T Taylor, Esq, Acting Chief Commissioner of the Northern Territories.  After the Chief Commissioner’s address, it was the turn of the Ya-Na. His address was captured on page 2 paragraph 9 of the conference as follows:
“The Na of Yendi replied to the address and said that he was very pleased to welcome so many Europeans and very gratified at their presence.
He said that he and his people were very glad to think that Dagbon was to be united as one country again, and said he hoped that all aboriginal tribes would be gradually assimilated.”
Then further down on page 4 paragraph 17, it was recorded in the minutes: 
“Dagbani as a language, is spreading through the country and influencing the aboriginal languages which may in the probability die out in time or turn in a corrupt Dagbani.”
Read these two statements together and you will get a clear understanding of the ulterior motives of Dagombas to be united and assisted to rule Konkombas. The Ya-Na’s prayer (hope) of assimilation of Konkombas, and this probability of Konkomba language dying out. This statement was made in public by Ya-Na Abdulai in 1930 in the presence Mr. E.A.T Taylor Esq., Acting Chief Commission, Northern Territories, and Mr H.A. Blair, District Commissioner, Eastern Dagomba.
Konkombas have been resilient. The Konkomba people have not been assimilated into Dagombas. The Konkomba language has not died out.
We still speak Likpakpaanl. This is the frustration of Dagombas against Konkombas. We refused to be “Ethnically cleansed” to enable all our lands to become Dagbon. And Dagombas will never forgive us for this.
In part 4 of this series, I presented the categorisation of the inhabitants of the Dagbon state in 1930. This was the Dagomba’s own historical account. They stated among others that Dagbon comprised “invading Dagomba and Chakosi”, then the aboriginal Konkomba……, Dagomba…”
Thus, Dagombas categorised themselves as both invaders (settlers) and aboriginals. They are not admitting that Konkombas are really and indeed aboriginals. They only refer to us as such because they came and met us. But of course, by 1931/32 the British expunged the claim that Dagombas were aboriginals from the records because they could not reconcile the two positions. 


[bookmark: _Toc172355184]CHAPTER SEVEN
[bookmark: _Toc172355185]KONKOMBA RESISTANCE, EVIDENCE OF FAILURE OF DAGOMBAS TO RULE KONKOMBAS.
In the beginning, I indicated that I will be relying on Emmanuel Tamakloe and H.A. Blair for their Konkomba-Dagomba historical accounts. These two gentlemen both obtained their information directly from Dagomba drum historians and the head drummer which accounts were also authenticated by the Ya-Na.
In part 6, I am introducing another writer, David Tait. Dr. Tait lived and worked among Konkombas where he gathered information not only on Konkomba-Dagomba history, but also Konkomba traditions, culture and social structure. His writings closely corroborate what has been written by both Tamakloe and Blair.
Dr. David Tait worked in the British Mandated Territory. He did some of his works among the Konkombas from which he wrote his book “The Konkomba of Northern Ghana”.
In his book, David Tait describes Konkombas in the following way:
“Konkomba speak of themselves as Bekpokpam, of their language as Lepkokpam, and of their country as Kekpokpam. I will speak of them as Konkomba, a term used by previous writers and derived from the Dagbane form Kpamkpamba. Their country I will speak of as Konkombaland, that is, the Konkomba held region of the Oti plain and the low hills to the west. This follows their own usage. Though they were expelled from the regions of Yendi and Sambu by the Dagomba they do not now claim these regions as their own. It is the land which they now occupy and which in Konkomba thought is independent of Dagomba rule that is meant by the term Kekpokpam.
Their neighbours to the west are the Dagomba. This people are known to Konkomba as the Bedagbam; they speak of themselves as Dagbamba, of their language as Dagbane and of their country as Dagbong.” (David Tait: The Konkomba of Northen Ghana page 1).
David Tait also delved into the power struggle between Konkombas and Dagombas. He wrote:
“With the imposition of British rule, the power of Dagomba chiefs in eastern Dagbong was strengthened and claim of the Dagomba to rule the western Konkomba was upheld. It is very doubtful if their claim had much validity. As recently as the 1920’s there was sporadic fighting between Konkomba and Dagomba of adjacent villages. In this sort of fighting the Konkomba could more than hold their own and today, man for man, it is hardly too much to say that the Dagomba fears the Konkomba.”
(David Tait; The Konkomba of Northern Ghana; Page 8-9).
[bookmark: _Toc172355186]The Famous Zogbeli incidence:
David Tait observed that “The Riverain Konkomba, at least, and probably all the Konkomba except those in the chiefdom of Gushiego, never admitted Dagomba rule.” (Page 9-10).
Konkombas throughout their relations with Dagombas resisted Dagomba rule and dominance. This resistance continued even after the British introduced the indirect rule system by which Konkombas were forcefully placed under Dagomba chiefs. The famous case of the incident of 1944 in Zogbeli, a Nafeba community typified the Konkomba resistance. David Tait gives an account of the Zogbeli incident as follows:
“In 1944, the Benafiab, who live around Wapuli rebelled against continual extortion. One of the Dagomba sub-chiefs of Sunson, the Dzagberi Na, had long extorted from the neibouring Benafiab. Those Konkomba living near Dzagberi raided the house of the chief and killed him, his elders and his wives. A policeman who tried to stop them was pinned to a tree with arrows. The ringleader was finally shot evading arrest by police near Lemwangal after months of searching. As a further punishment, Konkomba were compelled to build the Wapuli-Saboba road.” And a police station was built in Saboba.  (David Tait, page 10)
Dagomba attempt to rule Konkomba, own Konkombaland, and bring Konkomba under the total and complete control of Dagbon largely failed. Not even with the help of the British Colonial Administrators which brought them state power using colonial officers and police were Dagombas able to exert any control over Konkombas.
David Trait aptly summarizes the situation in this way:
“The Konkomba have lived close to the Dagomba for some hundreds of years, unable to defend themselves against the organised army of Dagomba, but only too well able to take their revenge on nearby Dagomba communities.
In this way lie the explanation of the territorial gap between them, which has only recently been closed by a westward drift of Konkomba who have maintained their own social structure and religious system, their own beliefs and culture throughout the centuries. Infinitely loyal to a fellow clansman, instantly aggressive to an outsider, they have preserved their own way of life to this day.” (David Tait: page 11-12). 
Again, it is clear from David Tait’s independent historical account that Konkombas were able to safeguard their territory, and create a gap between Konkomba land and Dagbon. By this majority of Konkombas were free of Dagomba influence. 


[bookmark: _Toc172355187]CHAPTER EIGHT
[bookmark: _Toc172355188]EPILOGUE – DAGOMBA FRUSTRATIONS WITH KONKOMBAS
I want to make this part simple. To do so I will start with two quotes from the Conference of the Dagbamba Chiefs. Paragraph 24 page 7. 
“In what is now Western Dagomba the aboriginal races do not seem to have put up much of a fight and speedily lost their independence and even racial names for today they are all classed by the Dagbamba as Tin-Biho, children of the land in contrast with the Konkomba and other tribes of Eastern Dagomba who preserved their independence long enough to develop their religious constitution.”
“The Dagbamba kingdom proper, therefore may be said to have been founded during the reign of Na-Nyagsi , and was first of all confined mainly to what is now known as Western Dagomba.”
In as far as the Dagomba prayer for the assimilation of the aboriginal Konkomba is concerned, they have failed. The Konkomba has not been assimilated into Dagbon and become Dagomba, and the Konkomba language has stood the test of time.
The Konkomba, unlike other aboriginal tribes, still stands distinctly as Konkomba. Linguistically, culturally, traditionally, in terms values and beliefs and spirituality Konkomba stands.
For 94 years since 1930, Dagomba have not succeeded in their attempt to completely change the Konkomba and the landscape of our land into Dagbon. The only thing they are holding on to us with, is the Dagbon Constitution, put together for them by the British Colonial Administration in which Konkombas were included. Now Dagombas want to use the Dagbon Constitution as the weapon to assimilate Konkombas into Dagbon, and to becoming Dagombas.
How do they hope to achieve this policy of assimilation? By revising or amending some provisions of their constitution. Konkombas were referred to as subjects in the 1930 Dagbon Constitution. The Dagbon Constitution Amendment Committee has proposed that that provision be amended to grant Konkombas Dagbon citizenship. 
Konkombas will now be citizens of Dagbon.
Now what are the implications? Let’s analyze critically. Dagbon means “of Dagomba”. In a fuller term “land of Dagomba” But for now, let’s have the word “Land” out.
If I am a citizen of ‘Dagbon’, that can also be written as I am a citizen of ‘of Dagomba.’ What will happen with time is that the word Konkomba will gradually disappear because it will be replaced with the words Dagbon or Dagomba. If Konkombas accept to be citizens of Dabgon (of Dagomba), the Konkomba people will become more and more proud of things of Dagbon and Dagomba. Konkombas will gradually resort to speaking Dagbani and behaving like Dagombas culturally, traditionally thereby replacing our values with Dagomba values. Konkomba mannerisms will change accordingly. And we will be assimilated. A Konkomba cannot be a citizen of Dagbon. That is an insult. This is why a Konkomba cannot and should not refer to himself as “A Proud Son of Dagbon.” A Konkomba can only be a proud son of Kikpakpaaln. If we all refer to ourselves as proud sons of Dagbon, Kikpakpaaln is lost. 
Dagombas want to be seen to have had a large kingdom in the past. They want to portray this kingdom as being intact in terms of land mass today. But the reality is that Konkombas who were forcefully included in the so-called Dagbon without their consent have been resisting Dagomba rule for decades. I say, so-called Dagbon because having admitted that Konkombas were aboriginal tribes, the British and Dagombas still treated Konkombas as if they were settlers. This is the reason why since the late 20th century, Dagombas have been attempting at a disingenuous revisionist historical account of Dagombas. But in doing what is known as Historical Revisionism, Dagombas have to reconstruct their historical account which may be contrary to what their ancestors recorded. Today Dagombas claim that Konkombas migrated from Togo to Ghana in the 18th century. This new account seeks to deny what was recorded by their drum historians that, Dagombas came and settled among Kpamkpamba people in Sunson in 1416, and also that Dagombas under Na Luro in 1560 did a forced migration from Diari to Chare (today Yendi).
When in dealing with the topic of revisionism in history, and denial (denialism) is introduced, it becomes Negationism. Historical Negationism involves the denial of known and documented historical facts and accounts. Dagombas are not just attempting to revise their history vis-à-vis their relations with Konkombas, they are actually denying some aspects of their own recorded historical facts.
Under the indirect rule system, the British Colonial Administrators succeeded to some extent in getting Konkombas under control using Dagomba chiefs and subchiefs without dealing directly with Konkombas.
Dagombas on the other hand succeeded in bringing themselves together as a united people under one Na, the Ya-Na. However, with respect to controlling Konkombas as subjects they failed. Dagombas failed to put Konkomba Communities under the control of a Dagomba chief. Konkombas resisted it, and in some cases, it led it to disturbances where the Dagomba chiefs were attacked, or even killed. Dagombas failed to get Konkombas assimilated into their social system and values. Dagombas failed to make the Konkomba language “die out in time or turn in a corrupt Dagbani”. Instead Konkombas survived as a people, and as a tribe unadulterated. Indeed Konkombas “preserved their independence long enough to develop their religious institutions.”
Konkombas used their “preserved independence” to continue to resist Dagomba rule which resulted in the famous Zogbeli incidence in 1944. 
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